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Abstract 

This research aimed to explore the meaning of hijab from traditional and modern 

perspectives, as well as analyze the controversy related to its use by transgender 

individuals in the context of religion and gender identity. This research 

employed a qualitative approach based on literature review and case study, as 

well as Durkheim's sacredness theory and queer theory as analytical frameworks. 

The results showed that the hijab undergoes a transformation of meaning from a 

mere religious obligation to a more inclusive social symbol, triggering debates 

between conservative and more inclusive groups in Muslim society. The case of 

Isa Zega, a transgender woman who wore the hijab during Umrah, became a 

critical point in the discussion about the limits of the sacredness of the hijab and 

individual rights in spiritual expression. While some consider the use of hijab by 

transgender people as a violation of religious norms, others see it as a form of 

spirituality that is not limited to gender categories. This debate reflects the 

tension between established religious understandings and the dynamics of 

gender identity in modern society. Therefore, a more open dialogue is needed 

between scholars, academics, and the wider community to find a balance 

between Islamic teachings and inclusivity values, so that the hijab remains a 

meaningful and relevant symbol in various social contexts. 
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Introduction 

The hijab in Islam has long been a symbol of purity, obedience, and identity of 

Muslims (Zain et al., 2023). In the traditional context, hijab is seen as a religious obligation 

aimed at maintaining the honor and modesty of Muslim women (Alghafli et al., 2017). 

However, in the modern era, the meaning of hijab has shifted, not only as a form of spiritual 

compliance but also as part of a fashion trend that adapts to the times (Nasyah et al., 2024). 
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Gender identity and the use of hijab in contemporary Muslim societies has been a 

topic that has sparked intense debate in different parts of the world (Nasyah et al., 2024). 

The hijab, as a religious symbol, has a deep meaning in the Islamic tradition, symbolizing 

purity and spiritual commitment (Sa’dullah & Samau’al, 2023). However, in the modern 

context, the interpretation and practice of hijab has been transformed, especially when it is 

associated with issues of gender identity and individual expression (Dewi et al., 2022). This 

debate is not only happening in Muslim-majority countries, but also in Muslim communities 

in Western countries, where traditional values often clash with progressive views on gender 

and individual freedom. 

Previous research has examined various aspects related to hijab and Muslim women's 

identity. Mahfudhoh (2024) in her research, highlighted the role of hijab as a symbol of 

women's identity in the public sphere, examining how hijab becomes a field of contestation 

of women's image in society. Furthermore, Nasyah et al. (2024) in their research asserted 

that the hijab has a dual role: as a spiritual symbol that reflects adherence to Islamic 

teachings and as a fashion element that allows Muslim women to express their identity in a 

broader social context. In addition, research by Kamaludin & Suheri (2021) discusses the 

phenomenon of “cross hijab” and its influence on shifting religious sacredness in society, 

particularly in relation to non-conventional gender identities. However, while these studies 

provide valuable insights, there is still an in-depth research gap regarding the value conflicts 

that arise from the interaction between non-binary gender identities and the sacredness of 

the hijab in contemporary Muslim societies. 

The main problem to be investigated in this research is how the value conflict 

between non-binary gender identity and the sacredness of the hijab is manifested in 

contemporary Muslim society. The research questions formulated are: How are individuals 

with non-binary gender identities who choose to wear hijab perceived by Muslim 

communities such as the case of Isa Zega? What are the challenges and resistance they face? 

How do social and religious dynamics affect the acceptance or rejection of this practice? 

This research aims to explore the meaning of hijab as a sacred symbol in a 

contemporary context, specifically in the case of Isa Zega. This research aims to understand 

the Muslim community's perception of non-binary individuals who wear the hijab, identify 

the challenges faced by such individuals, as well as explore the social and religious 

dynamics that influence acceptance or rejection of this practice. 

The novelty of this research lies in its specific focus on the interaction between non-

binary gender identity and hijab use, a topic that has not been widely explored in academic 

literature. By combining sociological and theological approaches, this research offers a 

holistic perspective that can enrich academic discourse related to gender and religion. The 

contribution of this research is expected to add to the understanding of the complexity of 

gender identity in the context of religious practice, as well as provide insights for the 

development of policies and programs that support inclusivity in Muslim communities. 

Literature Review/Analytical Framework 

Hijab and Globalization 
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Globalization has opened a space for Muslim women to reconstruct the meaning of 

hijab according to the context of their lives (Merlins, 2024). Social media plays an important 

role in this process, providing a platform for Muslim women to share their experiences of 

hijab. Through social media, hijab is often positioned as a statement of lifestyle and cultural 

identity, transcending religious boundaries (Karakavak & Özbölük, 2023; Simorangkir, 

2024). For example, many Muslim influencers use hijab to combine traditional values with 

modern fashion trends, creating a new narrative of hijab as a symbol of empowerment and 

creativity (Beta, 2014; Nasyah et al., 2024). 

The hijab, initially recognized as a religious symbol in Islam, has undergone a 

significant transformation into a complex representation of identity (Stannard & Islam, 

2021). This change is influenced by globalization, individualization, and modern social and 

cultural dynamics (Merlins, 2024). In the contemporary context, hijab is not only interpreted 

as a religious obligation but also as a means of personal and communal expression. 

Hijab as Identity Recognition 

In modern societies, especially in Western countries, hijab is often a symbol of 

identity that transcends religion (Wagner et al., 2012). Muslim women use hijab to assert 

their existence as individuals who have the right to choose how they present themselves in 

public spaces (R. D. Putri, 2020; Siraj, 2011). In this case, hijab becomes a tool of identity 

negotiation between Islamic tradition and modernity values (Zwick & Chelariu, 2006).  

Furthermore, hijab is also used as a way to overcome negative stereotypes against 

Muslim women (Shah, 2020). In some cases, wearing hijab can be a form of resistance to 

social pressures that require women to adhere to certain beauty standards (Kusumaningtyas 

et al., 2023). By wearing hijab, Muslim women often shift attention from their physical 

appearance to their intellectual and personality attributes (Hassan & Harun, 2016). 

The Commodification of Hijab 

The phenomenon of hijab commodification in the era of globalization is also an 

important issue in this discussion (Khadijah & Kamilah, 2024). The fashion industry has 

adopted hijab as part of their products, making it a lifestyle symbol that can be 

commercialized (Rahman & Indra, 2024; Shin et al., 2023). While this may increase the social 

acceptance of the hijab in various non-Muslim communities, there are concerns that the focus 

on its aesthetic aspects may diminish its spiritual and religious value (Zarkasi & Sahrandi, 

2022).  

In many Muslim countries such as Indonesia and Turkey, the hijab is now often 

associated with fashion trends rather than a religious obligation (Listyani et al., 2018). This 

has led to debates about whether such commodification strengthens or weakens the original 

meaning of the hijab as a symbol of piety. 

Hijab as a Symbol of Resistance 

Apart from being an expression of personal identity, hijab also functions as a symbol 

of resistance in political and social contexts (Shaikh, 2023; Sohail et al., 2023). In some 

countries such as Iran and Palestine, hijab is used as a tool to resist Western cultural 

domination or repressive government policies (Alayan & Shehadeh, 2021; Teimouri, 2024). 
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For example, in Iran after the 1979 Revolution, the government made the hijab mandatory as 

part of social control. However, Iranian women often used the hijab to convey political 

messages that contradicted the official government narrative.  

In contrast, in Western countries such as the United States and Europe, wearing the 

hijab can be a form of solidarity against Islamophobia and religious-based discrimination 

(Adetry & Burhanuddin, 2024; Hasan, 2023). In this context, the hijab becomes a symbol of 

courage and resilience for Muslim communities who face great challenges in maintaining 

their identity (Gulamhussein & Eaton, 2015). 

Research Method 

This research uses a descriptive qualitative type with a case study approach (Creswell, 

2014) to examine the controversial case of the use of hijab by Isa Zega, a transgender 

individual, during Umrah. This study focuses on how the hijab is understood as a sacred 

symbol in Islam as well as how society responds to its use outside conventionally accepted 

binary gender norms. 

To gain a comprehensive understanding, this research relied on two main sources of 

data: primary data and secondary data. Primary data was collected through documentation 

of online media reports, journal articles, and social media posts highlighting the case and the 

public response. In addition, in-depth interviews were conducted with religious leaders, 

academics who study gender and Islam, and gender rights activists to gain a broader 

perspective on the meaning of hijab in social and religious contexts. Meanwhile, secondary 

data was obtained from various relevant literatures, including Emile Durkheim's theory of 

sacredness and previous studies on the relationship between religion and gender.  

To analyze the data, this study employed thematic analysis and critical discourse 

analysis approaches (Pesic, 2023) to identify the main patterns in the conversations about 

hijab, gender, and religious norms. Thematic analysis was used to highlight the main themes 

in the public response to Isa Zega's case, such as the violation of religious norms, the 

authenticity of gender identity, and the role of hijab in forming social solidarity. Meanwhile, 

critical discourse analysis is used to examine how the media, clerical fatwas, and public 

debates shape the discourse on hijab as a sacred symbol and how shifting gender norms are 

responded to in Muslim social spaces. 

 

Analysis 

Hijab as a Sacred Symbol: Between Tradition and Modern Interpretation 

Hijab in Islam is not just a head covering, but a symbol full of meaning, including 

purity, obedience to God, and identity for Muslim women (Saefudin et al., 2023; Zarkasi & 

Sahrandi, 2022). Hijab becomes a visual representation of religious observance and personal 

identity of a Muslimah (F. S. Putri, 2021). However, the meaning and function of hijab has 

evolved over time, especially with the emergence of diverse modern interpretations (Millah, 

2021). 
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In the traditional context, hijab is seen as a religious commandment that aims to 

protect women's honor and modesty (Zain et al., 2023). Verses of the Qur'an and the Prophet 

Muhammad's hadith provide the basis for the obligation to wear the hijab, although there 

are variations in interpretation regarding the form and extent of the aurat that must be 

covered (Nurfikri, 2023). In addition, the hijab is also an important part of the social unity 

and collective identity of the Muslim community (Gaya & Ahmad, 2024; Hermawati, 2018). 

Hijab is an important element that must be protected so that it remains meaningful in 

maintaining the harmony of shared values. 

However, in the modern era, hijab has evolved to become part of a broader social, 

cultural, and even political identity (Ni’mah, 2021). The hijab serves not only as a symbol of 

religious observance, but also as a lifestyle statement, self-expression, and participation in 

fashion trends (Nasyah et al., 2024). On the one hand, the hijab is a symbol of Muslim faith, 

but in its development, the hijab has its own trend in the modern era (Hariyanti & Hapsari, 

2024). This phenomenon gives rise to various hijab models and styles that reflect modernity 

and the times (Dewi et al., 2022). 

The case of Isa Zega, a transgender woman who wore a hijab while performing 

Umrah, sparked a debate about the limits of the hijab's sacredness and how it should be 

worn (CNN Indonesia, 2024). The mixed reactions of the public show that there are different 

views on who has the right to wear the hijab and in what context. Some argue that Isa Zega's 

actions are a form of blasphemy because they are considered incompatible with religious 

norms governing dress and worship (Detikcom, 2024). They assume that the hijab is a 

symbol of purity that should only be worn by Muslim women who meet certain 

requirements (MUI.OR.ID, 2024). Meanwhile, others may see Isa Zega's actions as a form of 

sincere spiritual expression and an attempt to get closer to God, regardless of gender 

identity as a barrier (Safi, 2008). 

The debate over the Isa Zega case reflects the tension between traditional values and 

modern interpretations of the meaning of hijab (Detikcom, 2024). On the one hand, the use of 

hijab as a means to maintain the sanctity and sacredness of the hijab as a religious symbol 

deserves respect (Alghafli et al., 2017). On the other hand, there is a push for inclusivity and 

acceptance of diverse gender identities in religious spaces (Baksh & Khan, 2023). This case 

highlights the need for a more open and inclusive dialog to find common ground between 

the two views, so that the hijab remains a relevant and meaningful symbol for all Muslims, 

without exception. 

Sacredness and the Limits of Gender Identity 

In the framework of the theory of sacredness initiated by Émile Durkheim (2017), 

religious symbols have clear and firm boundaries, separating them from profane or worldly 

matters. Religious symbols are considered sacred and have transcendent meanings that 

must be respected and guarded (Fałkowski & Kurek, 2024). Violation of these boundaries 

can be considered a form of desecration or pollution of the sanctity of religion (Zellman & 

Malji, 2023). In the context of hijab, Durkheim's sacredness theory emphasizes the 

importance of maintaining the meaning and function of hijab in accordance with Islamic 

teachings. 
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In Muslim societies, the hijab is often seen as a symbol of chastity, obedience, and 

Muslimah identity (Saefudin et al., 2023; Siraj, 2011). The use of hijab is governed by strict 

religious norms, including restrictions on who is entitled to wear it and how to wear it 

(Hamdan, 2007). In this view, the hijab must be guarded against any form of deviation or 

distortion of meaning, including use that does not conform to established gender norms 

(Lutfi Zarkasi & Sahrandi, 2022; Zulfikar & Mustaqim, 2024).  

On the other hand, queer theory offers a different perspective on gender identity 

(Kamaludin & Suheri, 2021). It rejects the binary view that divides sexes into male and 

female, and emphasizes that gender identity is more spectral and fluid. According to queer 

theory, gender identity is not only based on biological sex, but also on social construction, 

personal experience and self-expression (Fadhila, 2022). 

The tension between Durkheim's theory of sacredness and queer theory creates a 

debate in society over who has the right to use certain religious symbols, such as the hijab, 

and how those boundaries are determined. For some, the use of hijab by individuals who do 

not conform to established gender norms is considered a violation of religious sanctity and a 

desecration of a sacred symbol (Manu et al., 2024). However, for others, restrictions on the 

use of hijab based on gender identity are considered a form of discrimination and a violation 

of human rights to express and worship in accordance with their respective beliefs 

(Gunawan et al., 2024). 

This debate reflects different views on the relationship between religion, gender 

identity and freedom of expression. On the one hand, there is a desire to maintain the 

sanctity and authority of religion in regulating social and personal life (Wijayanti, 2017). On 

the other hand, there is a demand for recognition and acceptance of diverse gender identities 

and the right to participate in religious spaces without discrimination (Kamaludin & Suheri, 

2021). This tension shows that while many seek to bring religion closer to evolving social 

realities, the biggest challenge is to create a just and inclusive space for transgender 

individuals without compromising the sacred values upheld in Islam. 

To bridge this tension, a more open and inclusive dialogue between various 

stakeholders is needed. This dialogue should be based on a deep understanding of religious 

teachings, human rights principles, and the lived experiences of individuals with diverse 

gender identities. Thus, it is hoped that a common ground can be found that allows the hijab 

to remain a meaningful and relevant symbol for all Muslims, without compromising the 

principles of justice, equality and inclusivity. 

Contemporary Muslim Society's Response to the Use of Hijab by Transgender  

The public response to the use of hijab by transgender individuals, particularly in the 

case of Isa Zega, showed a significant polarization between groups that adhere to traditional 

norms and groups that are more inclusive of gender diversity (Subari, 2024). Public reactions 

on social media and online news were dominated by negative sentiments, arguing that the 

hijab, as a sacred symbol in Islam, should only be used by gender-qualified individuals in 

accordance with religious requirements (Febriani, 2024). In the case of Isa Zega, the act of an 

individual wearing the hijab despite being transgender created a strong reaction from the 
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public and condemnation from various social media (Detikcom, 2024). This happened 

because the hijab is considered a sacred symbol in Islam, which functions to maintain social 

harmony based on religious values. This tension shows the shifting social norms that need 

to be understood in the context of changing times, as well as how Muslim communities try 

to maintain consistency with traditional teachings. 

The Indonesian Ulema Council (MUI) emphasizes that a Muslim must dress 

according to his nature. In this context, MUI believes that men who look like women 

(mukhannats) are prohibited in Islam (MUI.OR.ID, 2024). Members of the Indonesian 

Parliament even denounced Isa Zega's actions as blasphemy and a violation of the Criminal 

(CNN Indonesia, 2024b). The argument underlying this view is that the hijab has a sacred 

value attached to the biological concept of women in Islam, so its use by transgender 

individuals is considered a deviation from established religious norms (Zulfikar & 

Mustaqim, 2024). 

However, on the other hand, there is also a more inclusive view that states that hijab 

is the right of every individual who wants to express their closeness to God, regardless of 

gender identity (La Fornara, 2018). This view emphasizes that the essence of hijab is chastity 

and obedience to God, which can be realized by anyone without being limited to certain 

gender categories (Siraj, 2011). In addition, there is also an argument that prohibiting the use 

of hijab for transgender individuals is a form of discrimination and violation of human rights 

to express and worship in accordance with their respective beliefs (F. S. Putri, 2021). 

As society faces increasing calls for inclusivity, particularly for transgender 

individuals, resistance to such change highlights the struggle between evolving social norms 

and preserving longstanding religious practices. While some scholars suggest recognizing 

gender fluidity in religious contexts, such as the studies conducted by  Zahra (2020) and 

Mulki (2023) on Islamic interpretations of gender, mainstream resistance demonstrates a 

deep-rooted attachment to religious orthodoxy. This gap is particularly evident in 

communities that subscribe to traditional views on gender roles and religious symbolism, 

making it difficult to reconcile inclusivity with religious orthodoxy. 

This disagreement reflects the tension between traditional interpretations of religious 

teachings and the demand for recognition and acceptance of diverse gender identities in 

modern society. The Isa Zega case has become a focal point for debates about the boundaries 

of the hijab's sacredness and who has the right to interpret and practice it (Subari, 2024). 

Furthermore, this phenomenon also highlights the complexity of transgender 

identity in a religious context. Some studies such as Arfanda & Anwar (2015) showed that 

waria (another term for transgender in Indonesia) also have the soul and taste of women, so 

they also deserve the same recognition and attention as other women. The experience of 

Muslim transgender people also shows a unique spiritual journey, where they seek ways to 

express their gender identity while adhering to religious values (F. S. Putri, 2021). 

To bridge the tension between religious norms and the demand for inclusivity, an 

open and constructive dialogue between various stakeholders is needed (Erawadi & Setiadi, 

2024). This dialogue should be based on a deep understanding of Islamic teachings, human 

rights principles, and the lived experiences of individuals with diverse gender identities. In 
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this case, the contextualization approach of Islamic law (contextual fiqh) can be a moderate 

solution (Mahmudah, 2019; Yuslem, 2020). This approach emphasizes that Islamic teachings 

must be understood in a dynamic social and cultural context, without eliminating the 

essence of Islamic values themselves (Azisi et al., 2023). Thus, a common ground can be 

found that allows the hijab to remain a meaningful symbol for all Muslims, without 

sacrificing the principles of justice, equality and inclusiveness. 

Conclusions 

This research revealed that the hijab is not just a religious obligation, but also a symbol 

of identity that changes meaning over time. In the traditional perspective, the hijab 

represents the chastity, obedience and honor of Muslim women, whose use is regulated by 

strict religious norms. However, in the modern era, the hijab has also become part of cultural 

expression and fashion trends, reflecting a blend of religious values and social identity. The 

controversy over the use of hijab by transgender individuals, as in the case of Isa Zega, 

shows the tension between the understanding of the sacredness of hijab and the dynamics of 

gender identity. From one side, conservative groups see the hijab as a symbol that must be 

kept pure and can only be worn in accordance with applicable religious provisions, while 

more inclusive groups argue that the hijab is an individual right as a form of spiritual 

expression, regardless of gender identity. This debate demonstrates the clash between 

established religious norms and demands for inclusivity in religious spaces. Contemporary 

Muslim societies are divided in their response to this phenomenon, with most still 

maintaining traditional views, while others are beginning to open up discussion on gender 

diversity in religious practice. 

 

References 

Adetry, A., & Burhanuddin, A. (2024). Islamophobia in Europe and its Global Impact. Glocal 

Society Journal, 1(1), 54–62. 

Alayan, S., & Shehadeh, L. (2021). Religious symbolism and politics: hijab and resistance in 

Palestine. Ethnic and Racial Studies, 44(6), 1051–1067. 

https://doi.org/10.1080/01419870.2021.1883699 

Alghafli, Z., Marks, L. D., Hatch, T. G., & Rose, A. H. (2017). Veiling in Fear or in Faith? 

Meanings of the Hijab to Practicing Muslim Wives and Husbands in USA. Marriage 

and Family Review, 53(7), 696–716. https://doi.org/10.1080/01494929.2017.1297757 

Arfanda, F., & Anwar, S. (2015). Konstruksi Sosial Masyarakat Terhadap Waria. Jurnal Ilmu 

Sosial Dan Ilmu Politik Universitas Hasanuddin, 1(1), 93–102. 

http://journal.unhas.ac.id/index.php/kritis/article/view/5 

Azisi, A. M., Amran, N. N., Hasanah, E. P., & Nurhalizah, M. E. (2023). Initiating Interfaith 

Fiqh in the Modern Era: An Effort to Contextualize Rahmah and Humanist Islam in 

Digital Space. Religió Jurnal Studi Agama-Agama, 13(2), 188–208. 

https://doi.org/10.15642/religio.v13i2.2403 



Fadhlan & Alsalih     9 

 

   

Baksh, A., & Khan, M. (2023). Too Muslim to Be a Feminist and Too Feminist to Be a 

Muslim? Locating Lived Experiences of Feminism and Muslimness in Social Work 

Academe. Affilia - Feminist Inquiry in Social Work, 38(4), 673–686. 

https://doi.org/10.1177/08861099231188732 

Beta, A. R. (2014). Hijabers: How young urban muslim women redefine themselves in 

Indonesia. International Communication Gazette, 76(4–5), 377–389. 

https://doi.org/10.1177/1748048514524103 

CNN Indonesia. (2024a). Transgender Isa Zega Dikecam Gara-gara Pakai Hijab Saat Umroh. 

CNN Indonesia. https://www.cnnindonesia.com/hiburan/20241120083339-234-

1168546/transgender-isa-zega-dikecam-gara-gara-pakai-hijab-saat-umroh 

CNN Indonesia. (2024b). Transgender Isa Zega Dipolisikan Buntut Umrah Pakai Hijab. CNN 

Indonesia. https://www.cnnindonesia.com/nasional/20241121182631-12-

1169287/transgender-isa-zega-dipolisikan-buntut-umrah-pakai-hijab. 

Creswell, J. W. (2014). Research Design: Qualitative, Quantitative, and Mixed Methods 

Approaches (4th ed.). Sage Publications. 

Detikcom. (2024). Mendiskusikan Kembali Identitas Gender dan Agama. Detikcom. 

https://news.detik.com/kolom/d-7655602/mendiskusikan-kembali-identitas-

gender-dan-agama 

Dewi, E., Amrulloh, M. A., Suhertina, S., Sariah, S., & Yasnel, Y. (2022). Hijab Culture 

Phenomenon: Between Religion, Trend and Identity. Kalam, 16(2), 177. 

https://doi.org/10.24042/klm.v16i2.14238 

Durkheim, E. (2017). The Elementary Forms of The Religius Life. IRCiSoD. 

Erawadi, E., & Setiadi, F. M. (2024). Exploring Religious Harmony Through Dalihan Na 

Tolu: Local Wisdom in Peacebuilding in Indonesia. Jurnal Ilmiah Peuradeun, 12(3), 

1379–1408. https://doi.org/10.26811/peuradeun.v12i3.1398 

Fadhila, N. (2022). Diversity of Gay Identity and Gender Expression on Social Media. Jurnal 

Komunikasi Indonesia, 11(2), 118–128. https://doi.org/10.7454/jkmi.v11i2.1033 

Fałkowski, J., & Kurek, P. J. (2024). Religious symbols in the public sphere and development 

of the third sector: Some evidence from rural Poland. Journal of Comparative 

Economics, 52(2), 495–508. https://doi.org/10.1016/j.jce.2023.12.003 

Febriani, A. R. (2024). Soal Waria Umrah Pakai Hijab, MUI: Tidak Dibenarkan dalam I. 

DetikHikmah. https://www.detik.com/hikmah/khazanah/d-7646877/soal-waria-

umrah-pakai-hijab-mui-tidak-dibenarkan-dalam-islam 

Gaya, S., & Ahmad, N. (2024). The Concept Of Islamic Identity And Its Importance For 

Muslim Youth. Al-Daulah : Jurnal Hukum Pidana Dan Ketatanegaraan, 13(1), 34–49. 

https://doi.org/10.24252/al-daulah.v13i1.46879 

Gulamhussein, Q. U. A., & Eaton, N. R. (2015). Hijab, religiosity, and psychological 

wellbeing of Muslim women in the United States. Journal of Muslim Mental Health, 

9(2), 25–40. https://doi.org/10.3998/jmmh.10381607.0009.202 



10         Fadhlan & Alsalih 

 

 

  P-ISSN : 2599-2805; E-ISSN : 2615-6164 

 

Gunawan, Y., Mulloh, A. F. I., Syamsu, A. P., & Genovés, M. B. (2024). Human Rights 

Violation in India’s Hijab Ban and the Need for Community Advocacy. Yuridika, 

39(2), 257–278. https://doi.org/10.20473/ydk.v39i2.49422 

Hamdan, A. (2007). The issue of hijab in France: Reflections and analysis. Muslim World 

Journal of Human Rights, 4(2). https://doi.org/10.2202/1554-4419.1079 

Hariyanti, R., & Hapsari, D. E. (2024). The Commodification of Religious Values in 

Indonesian Hijab Shampoo Advertisements. The Journal of Society and Media, 8(2), 

510–536. https://doi.org/10.26740/jsm.v8n2.p510-536 

Hasan, B. A. (2023). Hijab as a Symbol of Resistance, Discrimination, and Solidarity: 

Exploring the Complex Intersection of Islamophobia and Identity. SSRN Electronic 

Journal. https://doi.org/10.2139/ssrn.4617239 

Hassan, S. H., & Harun, H. (2016). Factors influencing fashion consciousness in hijab fashion 

consumption among hijabistas. Journal of Islamic Marketing, 7(4), 476–494. 

https://doi.org/10.1108/JIMA-10-2014-0064 

Hermawati, Y. (2018). Jilbab: Embodiment of Individual and Social Body of Muslim Women 

(pp. 153–166). 

Kamaludin, I., & Suheri, S. (2021). Fenomena Cross Hijab Dan Pengaruhnya Terhadap 

Pergeseran Sakralitas Keagamaan Di Masyarakat. Jurnal Sosiologi Reflektif, 15(2), 

338–359. https://doi.org/10.14421/jsr.v15i2.2049 

Karakavak, Z., & Özbölük, T. (2023). When modesty meets fashion: how social media and 

influencers change the meaning of hijab. In Journal of Islamic Marketing (Vol. 14, 

Issue 11). https://doi.org/10.1108/JIMA-05-2021-0152 

Khadijah, S., & Kamilah, W. (2024). The commodification of the hijab in generation z on 

instagram. Linkage, 1(1), 1–14. https://journal-

iasssf.com/index.php/Linkage/article/view/720%0Ahttps://journal-

iasssf.com/index.php/Linkage/article/download/720/525 

Kusumaningtyas, A. D., Tabroni, I., & Effendi, M. R. (2023). Women with Hijab in the 

Advertisement: Between Identity Politics, Religious Commodification and the 

Deconstruction on the Meaning of Beauty. Concept: Journal of Social Humanities and 

Education, 2(1), 1–12. http://journal-

stiayappimakassar.ac.id/index.php/Concept/article/view/191%0Ahttp://journal-

stiayappimakassar.ac.id/index.php/Concept/article/download/191/196 

La Fornara, L. M. (2018). Islam’s (In)compatibility with the West?: Dress Code Restrictions in 

the Age of Feminism. Indiana Journal of Global Legal Studies, 25(1), 463–494. 

https://doi.org/10.2979/indjglolegstu.25.1.0463 

Listyani, R. H., Sri Sadewo, F., & Legowo, M. (2018, January 1). The Social Body of Muslim 

Women, An Analysis of Hijab and Beauty. 2nd Social Sciences, Humanities and 

Education Conference: Establishing Identities through Language, Culture, and 

Education (SOSHEC 2018). https://doi.org/10.2991/soshec-18.2018.66 



Fadhlan & Alsalih     11 

 

   

Lutfi Zarkasi, & Sahrandi, A. (2022). Hijab: From Legal Aspects to Individual Piety. 

Adabuna : Jurnal Pendidikan Dan Pemikiran, 2(1), 22–31. 

https://doi.org/10.38073/adabuna.v2i1.1038 

Mahfudhoh, R. (2024). Hijab dan Kontestasi Citra Perempuan dalam Ruang Publik Hijab and 

the Contestation of Women’s Image in Public Space. Alhamra, 5(1), 1–14. 

Mahmudah, S. (2019). The Contextualization of Sharia and Its Contribution to The 

Development Of The Indonesian National Law. Al-’Adalah, 16(1), 17–40. 

https://doi.org/10.24042/adalah.v16i1.3393 

Manu, H., Hisyamuddin, R., & Zaidi bin Abdulrahman, M. (2024). the Discrimination of 

Multiculturalism on Muslim Women Dress Code (Hijab). Al-Risalah, 15(1), 1–22. 

https://doi.org/10.34005/alrisalah.v15i1.3428 

Merlins, R. R. (2024). The Hijab Transformed: A Shifting Social Identity in Bauman’s Liquid 

Modernity. Jurnal Sosiologi Reflektif, 19(1), 47–72. 

https://doi.org/10.14421/ckhdtn58 

Millah, Z. (2021). Analisis Makna Jilbab: Sebuah Persepsi Mahasiswi Iain Ponorogo 

(Pendekatan Analisis Semiotika Ferdinand De Saussure). Jurnal Khabar, 3(2), 181–

195. https://doi.org/https://doi.org/10.37092/khabar.v3i2.279 

MUI.OR.ID. (2024). Transgender Isa Zega Umrah Berhijab, Ketua MUI: Langgar Agama dan 

Berdosa. MUI.OR.ID. https://mui.or.id/baca/berita/transgender-isa-zega-umrah-

berhijab-ketua-mui-langgar-agama-dan-berdosa 

Mulki, A.-S. (2023). Islamic Feminist Hermeneutics: Between Scholarship and Lived 

Realities. Journal of Feminist Studies in Religion, 39, 95–97. 

https://doi.org/10.2979/jfs.2023.a908305 

Nasyah, R., Wilianca, D. A., & Akbar, A. (2024). Hijab Trend : Combining Religious Values 

And Modern Fashion. Journal of Multidisciplinary Sustainability Asean, 1(5), 304–

312. https://doi.org/https://doi.org/10.70177/ijmsa.v1i5.1557 

Ni’mah, Z. (2021). The Political Meaning of the Hijab Style of Women Candidates. Journal of 

Current Southeast Asian Affairs, 40(1), 174–197. 

https://doi.org/10.1177/1868103421989071 

Nurfikri, S. C. (2023). Hijab Sebagai Simbol Kencantikan atau Kewajiban? Kumparan. 

https://kumparan.com/shafa-chairunnisa-nurfikri/hijab-sebagai-simbol-

kencantikan-atau-kewajiban-21q7VNRNQ1E/full 

Pesic, M. (2023). Critical Discourse Analysis As a Critical Social Study: Norman Fairclough’S 

Approach. Politička Revija, 74(4/2022), 89–113. 

https://doi.org/10.22182/pr.7442022.4 

Putri, F. S. (2021). Pengalaman transpria muslim: Dari kerudung ke sarung, “Saya bukan 

perempuan.” BBC Indonesia. https://www.bbc.com/indonesia/indonesia-58866954 



12         Fadhlan & Alsalih 

 

 

  P-ISSN : 2599-2805; E-ISSN : 2615-6164 

 

Putri, R. D. (2020). Representasi Identitas Muslimah Modern “Jilbab Traveler” dalam Novel 

Karya Asma Nadia. JSW (Jurnal Sosiologi Walisongo), 4(2), 117–132. 

https://doi.org/10.21580/jsw.2020.4.2.5878 

Rahman, R., & Indra, I. (2024). The influence of halal fashion, lifestyle, and brand image on 

Gen Z’s hijab fashion preferences in Indonesia. Journal of Islamic Economics Lariba, 

10(1), 251–270. https://doi.org/10.20885/jielariba.vol10.iss1.art14 

Sa’dullah, A., & Samau’al, A. (2023). Komodifikasi Jilbab: Antara Kesalehan dan Fesyen. 

Lantera: Jurnal Komunikasi Dan Penyiaran Islam, 1(2). 

https://doi.org/https://doi.org/10.30999/lantera.v2i1.2708 

Saefudin, A., Arif, M., Karwadi, K., Rahmawati, A., Paduka, W., & Andriyani, S. (2023). 

Women, Piety, and Religious Behavior (Case Study of the Muslimah Ummahat 

Sholehah Community in Sukodono Tahunan Jepara). Fikrah, 11(2), 203. 

https://doi.org/10.21043/fikrah.v11i2.16948 

Safi, O. (2008). Progressive Muslims: On Justice, Gender and Pluralism. Oneworld 

Publications Oxford. 

Shah, A. A. (2020, March 18). Hijab stereotype: Lightening rod of discrimination against 

Muslim women in North America. Regional Conference of IACCP. 

Shaikh, N. P. (2023). To Veil or not to Veil: Tracing the Hijab in Contemporary Muslimah’s 

Writings. Muslim English Literature, 2(2), 29–42. 

https://doi.org/10.15408/mel.v2i2.35096 

Shin, J., Lew, Y. K., & Seo, M. (2023). Between Fashion and Piety: Hijab Influencers and 

Religious Communities in the Consumer Socialization of Indonesian Muslims. 

Clothing and Textiles Research Journal, 43(1), 3–18. 

https://doi.org/10.1177/0887302X231191238 

Simorangkir, D. (2024). the Influence of Popular Media on Young Indonesian Woman 

Wearing Hijab. Journal of Business And Entrepreneurship, 12(1), 23–34. 

https://doi.org/10.46273/4mgxer41 

Siraj, A. (2011). Meanings of modesty and the hijab amongst Muslim women in Glasgow, 

Scotland. Gender, Place and Culture, 18(6), 716–731. 

https://doi.org/10.1080/0966369X.2011.617907 

Sohail, S., Anjum, G., & Aziz, M. (2023). Hijab and enclothed cognition: The effect of hijab on 

interpersonal attitudes in a homogenous Muslim-majority context. Cogent 

Psychology, 10(1), 2219084. https://doi.org/10.1080/23311908.2023.2219084 

Stannard, C. R., & Islam, S. (2021). Meanings of Hijab from the Wearers’ Perspective. 

https://doi.org/10.31274/itaa.11843 

Subari, W. A. (2024). Kajian Fikih tentang Selebgram Transgender Umrah dengan Hijab 

Syar’i. MediaIndonesia. https://mediaindonesia.com/humaniora/721277/kajian-

fikih-tentang-selebgram-transgender-umrah-dengan-hijab-syari 



Fadhlan & Alsalih     13 

 

   

Teimouri, A. (2024). How the Islamic Republic Has Responded to Everyday Resistance 

Against the Mandatory Hijab: Making Sense of Five Pro-Hijab Contentions in Iran 

(1988–2022). Critical Sociology, 08969205241301083. 

https://doi.org/10.1177/08969205241301083 

Wagner, W., Sen, R., Permanadeli, R., & Howarth, C. S. (2012). The veil and Muslim 

women’s identity: Cultural pressures and resistance to stereotyping. Culture and 

Psychology, 18(4), 521–541. https://doi.org/10.1177/1354067X12456713 

Wijayanti, R. (2017). Jilbab Sebagai Etika Busana Muslimah dalam Perspektif Al-Qur’an. 

Cakrawala: Jurnal Studi Islam, 12(2), 151–170. 

https://doi.org/10.31603/cakrawala.v12i2.1842 

Yuslem, N. (2020). Sharia Contextualisation To Establish the Indonesian Fiqh. Petita: Jurnal 

Kajian Ilmu Hukum Dan Syariah, 5(2). https://doi.org/10.22373/petita.v5i2.96 

Zahra, A. (2020). Islamic gender ethics : Traditional discourses, critiques, and new 

frameworks of inclusivity. In The Routledge Handbook of Islam and Gender (1st 

Editio, pp. 57–67). Routledge. https://doi.org/10.4324/9781351256568-3 

Zain, M., Aaisyah, S., Alimuddin, A., Abdillah, A. M., & Fauzi, M. F. B. (2023). Hijab 

Discourse in Indonesia: The Battle of Meaning Between Sharia and Culture in Public 

Space. Samarah, 7(3), 1661–1681. https://doi.org/10.22373/sjhk.v7i3.19383 

Zarkasi, L., & Sahrandi, A. (2022). Hijab: From Legal Aspects to Individual Piety. Adabuna : 

Jurnal Pendidikan Dan Pemikiran, 2(1), 22–31. 

https://doi.org/10.38073/adabuna.v2i1.1038 

Zellman, A., & Malji, A. (2023). Diversionary desecration? Regime instability and societal 

violence against minority sacred spaces. Politics, Religion and Ideology, 24(3), 426–

449. https://doi.org/10.1080/21567689.2023.2279168 

Zulfikar, E., & Mustaqim, A. (2024). Argumentation of Gender Equality in the Interpretation 

of Jilbab Verse by Amina Wadud’s Perspective . QOF, 8(2 SE-Articles), 169–186. 

https://doi.org/10.30762/qof.v8i2.2502 

Zwick, D., & Chelariu, C. (2006).  Mobilizing the hijab : Islamic identity negotiation in the 

context of a matchmaking website . Journal of Consumer Behaviour, 5(4), 380–395. 

https://doi.org/10.1002/cb.188 

 


